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ALANIC MARGINAL NOTES IN A BYZANTINE MANUSCRIPT:
A PRELIMINARY REPORT

In 1992, while studying the Byzantine liturgical manuscripts in the
Library of the Academy of Sciences in St. Petersburg, one of the authors
(Sysse Engberg) discovered a manuscript with some thirty marginal notes. The
notes were written in Greek characters, but the language of the majority of
them was not Greek. Back in Copenhagen, Engberg showed the glosses to her
colleagues, who suspected that they were written in an Iranian language,
possibly in a pre-stage of Ossetic. The specialists in Ossetic, however, strongly
doubted this attribution, and Engberg put some of the glosses on the web
(«Linguist-list») with a request to the linguists of the world to help her to identify
the language. It is in this way that the glosses have come to the attention of the
other author (Alexander Lubotsky), who could confirm the pre-Ossetic
provenance of the glosses. The two authors are currently preparing an edition of all
these marginal notes with an extensive commentary on the language,
palaeography, and liturgical context. We hope that the edition will be published in
the near future, and this short note serves as a preliminary report.

The manuscript in question is a Greek Old Testament lectionary, or
Prophetologion. The Prophetologion is a book which contains the Old Testament
lections in the order in which they are read during the liturgical year. Individual
scribes have found different solutions to the problem of the chronological
arrangement of the fixed and the movable feasts in relation to each other, a fact
that explains why some of the users of the book have had difficulty in finding their
way about their manuscript. An arrangement found in many Prophetologion
manuscripts begins with Christmas (December 25) and Epiphany (January 6),
followed by the movable year, i.e. the readings for the weekdays of Lent from
Wednesday before Carnival, up to and including Easter Eve. Then come the
readings for vespers of the Triodion period, i.e. until Sunday after Pentecost, and
finally the fixed year, from September to August.

Each liturgical day has a heading which tells when the particular feast
occurs during the movable or the fixed year. In the Lenten period, the heading
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will specify the day of the week, and the week within Lent, e.g. Friday of the
Third week of Lent (15§ mopackevf] g £Rdopddog T@v vnoteldv) . Each of
the feasts in the Triodion period has its particular name, e.g. Sunday of the
Holy Fathers (xvpiakn t@v Aylov Hatépov). The headings of the fixed
feasts normally carry both the date and the Saint of the feast, e.g. November
13, St. John Chrysostom (unvi voepBpiow vy’ 1t mopopovi 100 ayiov
1OAVVOL 10D XPVCOCTOLOV) .

This is the arrangement found in the St. Petersburg manuscript, which
was copied in A.D. 1275 by one ’'lwavvng Gvayveotodidkovog (deacon
responsible for the recital of the Holy Scripture in church). He did not copy
the manuscript for himself, but for a priest named Chrysos who commissioned
it. Unfortunately, this is all we know about the manuscript; the scribe has not
added particulars about the geographical location, neither of himself, nor of the
prospective owner. The manuscript itself does not give us any clue as to where
it was copied. It is written on paper, with two columns to the page, and the
model from which it was copied belonged to the Constantinopolitan, as
opposed to the monastic, tradition. It could have been copied almost anywhere
within the Byzantine sphere of influence, except in Italy.

At one point, the manuscript was owned and used by a non-Greek who
had learned to read and write Greek, and who lived in a Greek Orthodox
society where Greek served as the liturgical language. This possessor felt the
need to identify the feasts in the margin of his manuscript, because he could
not easily find them by skimming the text, as a native Greek would have done.
A similar phenomenon appears in Prophetologia used in Arabic speaking
countries. Supposedly, our possessor was entrusted with the recitation of the
Holy Scripture in church, and was sufficiently familiar with Greek to recite the
readings, once he had found them.

For this purpose, he wrote an abbreviated heading of his own in the margin,
next to the full heading of the manuscript. Some notes are in Greek, others in his
native language written with Greek characters. Almost all feasts of the Triodion
period and of the fixed year have received a marginal note, but in the Lenten
period only Monday of each week is marked. On the basis of the palacographical
evidence, the notes may tentatively be dated 14th or 15th century.

The glossator had a good passive knowledge of Greek and of orthodox
liturgy. He correctly identified abbreviations like yp(vo0GTéHOV),
amno(to)u(nyv), etc., often transcribed the Greek heading freely and even
sometimes abbreviated it. On the other hand, it is also obvious that the notator,
although he appears to be conversant in Greek, does not have an active
knowledge of Greek morphology and syntax.

The native language of the glossator can be identified as Alanic, a prestage
of Ossetic, which clearly follows from the following examples of the notes.
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Folio 69r, next to the Greek heading tfi dyio woi p(e)y(c)A(n) B’
mpwi “The Great and Holy Monday (= Monday before Easter)’, shows the
marginal note &vtecnp otovp. dvteonp is unmistakably identical with Digor
avdiscer *Monday’. This word represents an original phrase consisting of avdi
‘seven (gen.sg.)’ and seer ‘head’ and meaning literally ‘the head of the seven’.
While writing dvteonp with two accents, the glossator considered it as two
words. Elsewhere, the word also appears as &vteonp with the accentuation of a
compound. Alanic otoVp stands for Oss. [Iron] styr, [Digor] (&)stur ‘big,
great’. The word order is different from that of Modern Ossetic, where the
attribute always precedes the referent, while here we have the reverse order.
However, the order of the elements in compounds like Iron se@rystyr (ser +
(y)styr) ‘proud, haughty, arrogant’, ‘pride, haughtiness’, lit. ‘(having) a big
head’, Iron serg" ybyr, Digor seergubur ‘with a hanging head’, etc. shows that
at a previous stage the order could be different. More examples of this kind can
be found in Abaev 1949: 231ff., 1964: § 204.

On folio 107r, next to the Greek heading pun(vi) cent(epBpiw) " €ig
T(MV) Yévvnory thg dm(epayiog) B(eotd)kov ‘September 8, the Birth(day) of
the Most Holy Mother of God’, we find a marginal note &otépok mov, which
must represent *@stejmag ban ‘the eighth day’ (Modern Ossetic @st@jmag
bon) and refer to the date of the feast, viz. September the eighth. Alanic *ban
‘day’ is also found in the greeting tamavyog (Tzetzes) = Ossetic [Digor] de
bon xwarz 'good day to you’. In the so-called “Yas word list’ from the XVth
century (Nemeth 1959: 14f) this greeting appears in the form daban horz. The
development *az > o before nasals took place in Ossetic rather late. According
to Abaev (1949: 256), it did not occur before the XIIIth century. The glosses
show that this development must be dated even later than the XIVth century,
which is in conformity with the Yas form ban.

On folio 116v, next to the Greek heading pm(vi) voeuBpiom 1y’ 10
xp(voootopov) ‘November 13, the Eve of St. John Chrysostomos’, the
glossator wrote {ipnv ko motv, which evidently stands for *zerin kam ban
‘day of the golden mouth’ (Modern Ossetic zeermn kom bon [Iron) / zerine kom
bon [Digor]). The name of St. John Chrysostomos has often been translated, cf.
Old Church Slavonic Zlatouste, Georgian Okropiri. Presumably, the
missionaries working among the Alans did the same, translating xpvc00Té oG
as *zerin(e) kam ‘with a golden mouth’, which appears in the gloss as {ipnv
kot The -o- in ko is due to the fact that the change of -a- to -o- has not yet
taken place (see above). The old form with -a- is reflected in Balkar toponyms
Sau-kam, Mesta-kam, Ullu-kam, etc., cf. Abaev 1949: 284.
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AJIAHCKHE 3AMETKH HA TOJISIX BU3AHTHUIMCKOIO MAHYCKPHUIITA:
MPEJAIBAPUTEJIBHBLIA OTUET

(pesrome)

Pacematpusaembiii HoBOHalieH B MaHyCKPHITT mpeAcTaBaser coboii rpevecKlii BETXO-
3aBETHBIH JICKUMOHAPHIL, WK npod)erosiornon. ITpodeTonorHon — 3o kaura, KOTOpas COIEPIKUT
OTPLIBKH 13 BETXOTO 3aBeTa B TOM TOPAZKE, B KAKOM OHM YHTAIOTCA B TEHCHHE JHTYPrHYCCKONO
roza. Kamupiii nepenicymk no-passomy pewan npoGiieMy B3aHMHOTO PAacTIONOKEHHS thukcHpo-
BAHHBIX H MOIBHAKHLIX NMPA3THHKOB, YTO H SBMSIOCH NPUYHHOH TOTO, YTO HEKOTOPLIE TOJTb30BATE-
/IH KHUTH CTAIKHBATHCH C 3aTPYAHCHHAME MPH OPHEHTHPOBAHMM B CBOEM JK3EMILUISIDE MAHYCK-
pumrta. [Iocien0BaTeNbHOCTb, BCTPEYAIOMIAACS BO MHOTHX PYKOTIHCAX MPOQETOIOrHONa, HAYHHA-
ercs ¢ Poknectsa (25 nexabps) u Kpemenns (6 suBaps), 3a 3THM ClIeAyeT MOABHAHBIH TOJ, TO
ecTh uTeHHA 1A Oyanux aneii Benmkoro nocra ot cpemsl nepen Macieruueit 10 KaHyHa [Tacxu
BKJHOYHTEIIBHO. Jlanee ClieTyioT 9Tenys Juis BeYepeH Nepro/ia TPHOMOHA, TO €CTh /10 BOCKpece-
Hbst nocne [larnaecsTrieL, 1, HaKOHENL, PHKCHPOBAHHBIH TO OT CEHTAODS 10 ABIYCTA.

Kaxaplit THTYprudeckuii 1eHb HMEET 3arooBOK, KOTOPBIIi YKa3bIBAET HA TO, KOIJa OT-
MEUAETCsl IaHHEIH MPA3AHMK B TEYCHHE MOIBHXKHOTO MM (QUKCHPOBAHHOTO roja. B BeHKO-
HOCTHBIi NICPHOJ B 3aT0IOBKE JI0JIKHBI YIIOMHHATHCS JIEHb HE/IENTH M HeJleNIs BEHKOTo 1ocTa,
Hanpumep: “TIsThuua TpeTheli Henemu Bemuxoro mocra” (tf mapackevi Tig EPSouddog
t@v vnotedv). Kaxasiii n3 npasaankos neprona TPHOAHOHA HMEET CBOE ocoboe HauMeHo-
BaHHE, Hanpumep, “Bockpecense ceaThix oTHOB” (KvpLokh 1dv ‘Aylov Motépov). 3aronos-
KM (PHKCHPOBAHHBIX MPasAHHKOB OGBLIYHO BKIIOYAIOT B ceOf M J1aTy, 1 UM CBATOTO JAHHOTO
mpasaHuKa, Hanpumep: “13 HosOpa, Cs. Hoanmn Xpusoctom” (unvi voepBpioy 1y’ Tf
Topopovii 100 ayiov tedvvov 1ol xpvoostépov).

HmcHHO Tako#l MOpANOK MBI HAXOIHM B CaHKT-NeTepOyPrckKOM MaHYCKpHIITE, KOTOPbI
Osn nepermican B 1275 1. Hekum "Todvvig & voryvooToSLEKOVOC (IBIKOHOM, OTBETCTBEHHBIM 3a
YTCHHE CBALCHHOTO NMHCAHMA B UepKBH). OH nepenycan MaHyCKPHIT He V1A ceDs, a JUIs CBAIIeH-
HHKa [0 HMCHH XPH30C 110 3aKa3y nocieanero. K coxanenuio, 370 Bee, 4TO MBI 3HAEM O MaHYCK-
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PHIITE; MIEPENHCYHK He J0GaBHI HUKAKHX MOoapoOHOCTel HI O reorpahHYeckoM MECTOMOIOKEHHH,
HU 0 cebe, HM O mpennonaraeMoM Bianenbiie. CaM MaHYCKDHIT Tak:e He JaeT HaM KmoYa Juis
OTBETa Ha BOMPOC, [AC ou 6bL1 cocrapnen. OH HarmicaH Ha Gymare, B fiBa cronblia Ha CTPaHHUIE, H
ofpaselt, ¢ KOTOPOTO OH OBUT KOMHPOBAH, MPHHAIUIEKAN K KOHCTAHTHHONOJBCKOH TPaIMITHH, OT-
nHaHOH OT MoHacTeipckoi. OH Mor OBITE NepenHcaH NOYTH Be3fie B mpeaenax chepsl BIHAHHA
BuszanTu, 3a HCKTIO9eHHEM MTamin.

B kakoii-To mepHo MaHyCKPHIITOM BIAJEN H MOMb30BAICS HErPEeK, BhIydHBLIHICS YH-
Tarb M [HCATh MO-TPEYECKH M JKMBIUMH B rpexo-npaBociaBHOM oO0IIECTBE, [/IE IPEHECKHH
CITY’KHIT $I3LIKOM JIMTYPrUM. V 5TOro Bafesnbla BO3ZHHKIA MOTpebHOCTL MACHTH(ULHPOBATS
Mpa3JHUKH Ha MOAX CBOEI0 MAHYyCKPHIITA, OCKONbKY OH HE MOT JIETKO HAXOAHTh X MOCPE-
cTBOM OErnoro npo4YTEHHs TEKCTA, Kak 3TO jAenan Obl NMpUpoaHbii rpek. CXxoaHbd (heHoMeH
nabmopaerca B npodeTosornoHax, HCroab3oBapuIuxca B apaboropopsmmx crpanax. [Ipeamno-
JIOXHTENBHO HAlleMy BJIAe/blly BMEHsIOCH B 00A3aHHOCTE YHTaTh CBALICHHOC ITHCAHMC B
uepchH, H OH JOCTaTO4YHO XOPO‘I.I.IO BJIajgen I‘PG‘IBCKHM A3LIKOM, 9T00LI 3a4HTEIBATE HYHBIC
MeCTa MOCJIE TOro, KAk OHM UM ObLTH HaliICHEL.

C sroi eI OH HPHHHCHJ'I CBOH COﬁC‘!’BEHHLIE COKp4IIEHHEIE 3aroJIOBKH Ha MOJAX
cpasy nociie MOJHBIX 3ar0JIOBKOB, HMEBINNXCA B MaHyckpunTe. HexoToprie 3ameTku ciaenansi
MO-TPEYECKH, IPYTHE — HAa €0 POJHOM f3bIKe rpedeckumu Oyksamu. ITouTH BCE Mpa3aHHKH
HQPHDIL& TPI‘IOII,HOHa H c]mxcupoaannoro roga cHabKeHEI MapriHaIusIMH, OAHAKO B BCIIHKOIIO-
CTHBII NepHOJ OTMEYEHBI JIMIIb MOHENETbHHKH Kaxaoil nenenu. Ha ocHoBanuu naneorpadu-
YECKHX JTaHHBIX 3aMeTKH MOTYT BbITh AaTupoBanbl X1V wmi XV cTonetuem.

I'noccarop o6nagan XopomnM NMacCHBHEIM 3HAHHEM IPEYECKOT0 A3bIKA H MPaBOCIABHOMH
JuTyprid. OH TpaBHIbHO HACHTH(OHLHPOBAN TaKHE COKpallleHHA, Kak Yp(uoocTOpov),
6.6 (to)(nv) u ap., yacto cBoBOAHO TPAHCKPHOMPOBAJ rPeyecKHe 3aro0BKH, 4 HHOT/IA naxe
cokpaman ux. C opyrof cTOpOHBIL, 0YEBHAHO H TO, YTO aBTOP 3aMETOK, XOTA M GBI, MO BeeH
BHIHMOCTH, CBEIYII B TPEYECKOM SA3bIKE, HE MMEN aKTHBHBIX 3HAHHI B 001acTH rpeveckoii
MOPGOIOrHH H CHHTaKCHCA,

Poano# A3bIK roccaTopa MOKET ObITE HACHTHOMIMPOBAH KaK ANAHCKHH, MPEALICCTBCHHHK
OCETHHCKOTO, YTO SICHO CJISYeT U3 MPUBOIMMBIX B HACTOSLIEH MyOIHKAIIHMH NPHMEpPOB.

ANNOTATIONS MARGINALES ALANIQUES SUR UN MANUSCRIT BYZANTIN:
COMPTE RENDU PRELIMINAIRE
(résumé)

Récemment retrouvé, le manuscrit en question se présente comme un lectionnaire

vétérotestamentaire grec, en 1’espéce, un prophetologion (prophétologe), c¢’est-a-dire un livre
constitué d’extraits de 1’Ancien testament reproduits dans 1’ordre ol ils sont cités au cours de
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I'année liturgique. Les copistes avaient chacun leur facon de résoudre le probleéme de la
disposition chronologique des fétes mobiles et des fétes fixes les unes par rapport aux autres, ce
qui explique que certains utilisateurs du livre aient eu quelque difficulté a s’y retrouver dans
leurs manuscrits respectifs. Une solution adoptée dans bon nombre de manuscrits du
prophetologion consiste & prendre Noél (25 décembre) et I'Epiphanie (6 janvier) pour point de
départ, puis a passer a I'année mobile, c’est-a-dire aux lectures destinées aux vépres des jours
de semaine du Caréme, depuis le mardi précédant le Camaval jusques et y compris la veillée
pascale. Viennent ensuite les lectures pour les vépres de la période du Triodion, laquelle s’étend
Jusqu’au premier dimanche aprés la Pentecdte, et enfin I'année fixe de septembre & aolit. Chaque
jour liturgique comporte normalement une rubrique précisant oil la féte correspondante se situe dans
I"année mobile ou I'année fixe; mais, durant le Caréme, lesdites rubriques spécifient en outre de
quel jour de la semaine et de quelle semaine du Caréme il s’agit, par ex., Vendredi de la troisiéme
semaine du Caréme (1f] mopaokevij THig £Bdopadog 1@V vnoteidv). Chacune des fétes de la
période du Triodion a un nom particulier, par ex., Dimanche des Saints-Péres (vvproxn t@v
‘Atiwv Iatépov). En régle générale, les rubriques des fétes fixes portent  la fois la date et le nom
du saint célébré: par ex. Novembre 13, saint Jean Chrysostome (junvi voepBpim 1y’ T mopopovi
100 (yiov twdvvoy 10D YPLEOGTOHOL).

Telle est la disposition qu’on peut trouver dans le manuscrit de Saint-Petersbourg,
lequel a €t€ copi€ en 1275 par un certain Iéannes anagnéstodiakonos (i.e. Jean le diacre en
charge de la lecture des Saintes Ecritures). Ce dernier n’a pas réalisé cette copie pour lui-méme
mais pour un prétre nommé Chrysos qui lui en avait passé commande. C’est malheureusement
tout ce qu'on sait de ce manuscrit. Celui-ci ne nous livre aucune information particuliére,
notamment quant a sa provenance géographique. Ecrit sur papier, il comporte deux colonnes
par page et le modéle qu’il reproduit reléve de la tradition proprement constantinopolitaine, qui
différait fondamentalement de celle des monastéres. Ce modéle a pu &étre copié presque partout
dans la sphére d’influence byzantine, sauf en Italie.

Il se trouve que, & un moment donné, le manuscrit de Saint-Pétersbourg a appartenu et
servi a un non-Grec sachant lire et écrire le grec et intégré 4 une communauté orthodoxe ayant
le grec pour langue liturgique. Ce détenteur non-hellénique du manuscrit éprouva le besoin d’y
identifier les fétes par des notes marginales, visiblement parce qu’il avait du mal a les repérer
en parcourant prestement des yeux les textes correspondants, comme eiit pu le faire un Grec de
naissance. C’est pourquoi il inscrivit en abrégé ses propres rubriques dans la marge, juste a la
suite de celles qui figuraient en toutes lettres dans le manuscrit. Certaines de ses annotations
sont en grec, d’autres, en caractéres grecs, dans sa langue maternelle. Un examen
paléographique permet de les dater du XIV ou XVéme siécle.

Méme s'il avait une bonne connaissance passive de la langue grecque et de la liturgie
orthodoxe, I'auteur de ces gloses ne maitrisait, de toute évidence, ni la morphologie, ni la
syntaxe hellénique. Ainsi que le montrent clairement les exemples cités dans ce compte rendu
préliminaire, sa langue maternelle peut étre identifiée comme I’alanique, état antérieur de
I'osséte.
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